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For if it means on0, it is really a repetition of the word
'ekam' th^t precedes Moreover if unity is tha imention of
the scripture' the word 'ekam' is apt because of its clarity,
the term 'cidvaita' which needs reflective thinking need not
have been used. According to Saiva Siddhanta the idea of
unity does not help in the interpretation of the great
expressions, (mahavakyas).6

We can explain the term ^dvaiia in another manner also.
When we give th3 word advait^ the abhava meaning, it
would mean 'There are not two' Interpreted in its sadrsy^
meaning- the word advaita would mean 'They are not two'.
And these two make all the difference. If the sadrsya
meaning of advaita is accepted as the saiva Siddhantins
do, then it would mean non-difference or non-duality, mean-
ing 'They are not two'. There is also another ground which
supports the Sai.va Siddkantin's point. The negative orefix
'A' is capable of three important kinds of meanings of
abhava, sadryya and virodha only when  it is used in
connection with the nouns. But when it is used in connec-
tion with numerals, it would give only   the sad/jya
meaning.7 The word '^kam' with the prefix of 'A' becomes
'anekam' and the word dvaitam with the prefix of 'A'
would become advaitam.

Umapati Sivam says that Saiva Siddhanta (especially
this meaning of advaita) is dark to the outer schools of
faith and light to the inner schools-8 When the views are
systematically expressed and are based on the acceptance
of certain values, these are called philosoohical faiths. These
also expound a way of life leading to realizing the values
and these faiths are classified under inner and outer group
The outer group schools are those which are in the derk
so far as understanding the spirit of the system of Saiva
Siddhanta is concerned- It is not here suggested that some
schools are in the dark and only Siddhanta is in the light.**
Strictly speaking no school of philosophy can be in the